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GOSPEL SERMONS

THE PRINCIPLE OF SALVATION-WHAT
HOW IS IT DETERMINED?

1

IS IT?

By K. C. Moser.
It is surprising that men should ever be divided over
the subject of salvation. Did th e author of our salvation suffer so much to redeem men and then make the
way of life so uncertain that men must divide over it?
The doctor is careful to make plain the directions on
his prescription.
The lawyer takes special pains to
make the language of the document he writes unambiguous. No, we cannot force ourselves to believe God
has ever made mi stakes. "To err is human ," not divine.
Many seem to think salvation is offered on no certain
principle. They ha ve never yet seen the beautiful harmony of all the phases of Chri stianity, but imagine its
parts to be related. It is thou ght that God could, after having given His Son as an atonement for man's
sins, condition salv ation upon just any principle or upon
none at all. But such an idea is wrong. It has resulted
from a superficial study of the Bible. And too, many
have not yet ceas ed inheritin g th eir religion. And having inherited a belief, it is thought heretical to change.
It is the purpose of this st udy to deal with principles
instead of details. Whether there is one condition
only, or whether there are many conditions of salvation
it is not here my purpose to discu ss . These things will
be discussed in another lesson. But about one thing
we may here be certain: There is but one principle of
salvation. It is impossible for there to be more than
one.
But where shall our study begin? Christianity must
have something fundamental to serve as a beginning.
Every science, for example, is based upon certain fundamental facts. So if Christianity is to be a reasonable thing-and
it is reasonable-it
too must have a
basis upon _which everything rests.
The 2Teat fundamental fact of Christianity is the
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death of Christ for man's sins. This doctrin e mu st be
accepted as true, .first of all. All other doctr ine must
be interpreted in the light of thi s fund ament al fact if
it is to be understood. Then if we are to find t he principle of our salvation, we mu st st art with th e atone ment. We therefore lay down thi s r ule : The pr inciple
of salvation must be determined from th e nat ure of
the sacrifice for man's sins. One can kn ow from memory every passage in the Bible that speak s of the sinner's duty in becoming a Chri stian and still misund erstand Christianity.
He may be acqu aint ed wit h th e
"letter" and be a stranger to th e "spiri t" of Chr isti anity. He may preach a doctrine that even makes void
the grace of God.
I shall discuss the principle of sa lvati on (1) when
there has been no sacrifice for man, (2) wh er e the sacrifices offered wer e anim als, and (3) where Chr ist is
the sacrifice.
1. Where there has been no sacrifice for si ns. We
are now supposing that no sa crifice of any kind has
been made for the sins of man. We kn ow, of cour se,
that salvation under such circumst ances is impossible;
but let us suppose man trie s to be sa ved never th eless .
How would he try? Upon what prin ciple would he pr oceed? He could not look to any sacr ifice or plead its
merit, for we are suppo sing no sacr ifice has been offered. He could not appeal to God t hrou gh a mediat or ,
for there is none. Wh at th en, shall h e do?
Where no sacrifice is, man is for ced t o re ly upon him self. He mu st pleas e God in everyt hing or else make
atonement for his own sins. Now it is humanl y impossible to . be perfect. And it is just as impossible for
man to make atonement for his own sins. Whe n man
can make atonement for hi s own sins he can live per fectly and stands in no need of an aton ement. It is
clear, then, that apart from a sacri fice for sin s man is
hopelessly lost.
But we are supposing man tri es to be saved nevertheless. Or we would say rather , t ha t man tries to
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save himself. For that is what he must do. If he is to
be save d apart from a sacrifice for sins, upon what
principle does he make the attempt? It must be upon
the princip le of self-righteousness or works. In this
he has no choice. If he is saved he must merit salvation. And salvat ion in this case would be given as a
debt just as an employe r owes the employee his salary when work is done. "Now to him that worketh,
the reward is not reckoned as of grace, but as of
debt" (Rom . 4 :4). Who earns his pay does not receive it by grace.
This much, then, is set tled: When man seeks salvation apart from a sacrifi ce for sins, he must seek it
upon the princip le of works.
2. Where the sacrifices offered for man are animals.
It is common know ledge that animal sacrifices were
offered under t he law of Moses. We are now to learn
upon what princip le sa lvat ion was sought under the
Law . First, we must determine the value of these sacrifices so far as removing sins is concerned. The
writer of the Hebrew letter wrote: "For it is impossible that the blood of bulls and goats should take away
sins" (10 :4) . The writer meant, of course, no animal
sacrifice could take away sins.
Now when man seeks salvati on under a system that
provides only anim al sac rifices that cannot take away
sins, upon what principle does he seek it? We have
seen already that man must seek salvation by works
apart from any sacr ifice. But what can be the difference in princip le of seek ing salvation apart from any
sacr ifice and seeking sa lvation where the sacrifice cannot take away sins? What would be the difference in
the mode of travel when one has no car and when one
has a car that cannot run? Just as man would seek to
be justified by works apart from a sacrifice, so he must
seek to be ju stified by works when the sacrifices take
away sins. "But Israel following after a law of righteousness did not arrive at that law. Wherefore? Because they sought it not by faith but by works" (Rom .

,.
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9 :31, 32). "For Moses writeth that the man that
doeth the righteousness which is of the law shall live
thereby".
(Rom. 10 :5). Referring to the works of
the law Paul writes again: "He that doeth them shall
live i:a them" (Gal. 3:12).
From these passages it is certain the Jews tried to be
saved under Moses upon the principle of works. They
had no other choice. Sacrifices not meritorious force
men to seek salvation by works. This doctrine of works
was the greatest enemy of Christianity in its early
days. It was that "other gospel" Paul fought in the
book of Galatians. It was the doctrine that "false
brethren" tried to force upon the young church. And
it is yet the worst enemy, certainly one of the worst
enemies of Christianity.
3. Where Christ is the sacrifice for sins. Now the
blood of Christ is meritorious. It can take away sin.
And it alone can take away sins. The blood of Christ
is the only thing that God recognizes as a propitiation
for man's sins. Nothing else is even considered as a
purchase price of man's redemption. "Knowing that
ye were redeemed, not with corruptible things, with
silver and gold; ** * * but with precious blood, as of a
lamb without blemish and without spot, even the blood
of Christ" (1 Peter 1:18, 19). Not gold, not silver, or
anything else conceivable that man might offer"nothing but the blood of Jesus." Many other passages of scripture teach that the blood of Christ can
take away sins, and that it alone can accomplish this
work, but with these scriptures all are familiar. We
will, therefore, let this one suffice.
Now upon what principle shall man seek salvation
under Christ? We have seen that apart from any sacrifice and also when the sacrifice was not meritorious
man was forced to seek salvation upon the principle of
works. Now must man still seek to be saved by works,
not withstanding he has Jesus Christ as a meritorious
sacrifice for sins? If so, what are the benefits of
Christ's blood? If man must still work for salvation

GOSPEL SERMONS

5

we have in Christ an atonement that does not · atone!
To make salvation a debt bestowd upon the principle of
works voids the blood of Christ. This is exactly what
Paul had in mind when he wrote : "I do not make void
the grace of God; for if righteousness is through the
law, then Christ died for naught" (Gal. 2 :21).
If man pleads his own works, he ignores the blood of
Christ. Whoever does th at will most certainly be ignored by God. No insult could be greater to God than
to ignore the gift of "His only begotten Son." Hence
Paul wrote again and agai n, "Not of works." See Eph.
2 :8,9; Tit. 3 :5; Roman s 4th chapter.
But if man under Christ mu st not seek sa lvation by
works upon what principle must he seek it? Again we
must let the nature of the sacr ifice for sins determine
the princi ple by whic h man is sayed. Now the sacrifice
of Christ is meritorious. Th at is, the blood of Christ
<!an cleanse from sins. God recognizes this sacrifice,
and He will recognize no other. Th en in seeking salvation the sinner must plead the blood of Christ and
that only. He must rely on nothing but the blood of
Jesus. He can expect mercy from God only as he puts
between himself and God the blood of the lamb.
Now what shall we call this reliance upon the blood
of Christ-Works.
"God forbid!" The Bible calls it
faith. And faith it must be. Any other principle is incompatible with a meritorious sacr ifice such as the
blood of Je sus. Hence Paul correctly puts it: "By grace
through faith." It is, let me repeat, impos sible for it to
be other than faith. A legalistic system, a system of
works, cannot be built upon the foundation of a meritoriou s sacrifice. It would be a "house divided against
it self." A meritorious sacrifice and works as conditions
of salvation ha ve no mor e fellowshinp than righteousness and unrighteou snes s. That would be to join things
incompatible.
Now to put to a test the above conclu sion that faith
and not works is the pdnc iple of salvation, let us il•terchange the words faith and . work in this passage:
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"For by grace have ye been saved through works; and
that not of yourselves, it is the gift of God; not of
faith, that no man should glory."
Let me ask again what communi on hath gr ace and
works? "But if it is by grace, it is no more of works;
otherwise grace is no more grace" (Rom. 11 :6) . Gra ce
conditioned on works ceases to be gra ce ! "Now to him
that worketh the reward is not reckoned as of grace,
but as of debt" (Rom. 4 :4 ). Th at is, when the r eward
is of grace the condition cann ot be wor ks .
Again, a gift is not a gift if it must be paid for. But
salvation is a "free gift of God" (Rom. 6:2 :~;. Th e conclusion is easy. Gifts can be possessed cnly by r eceiving them. "Receiving the end (purpo se ) of your faith ,
even the salvation of your souls" (1 Pete r 2 :0). Gra ce
is everywhere spoken of as somethin g r ecE:ived. F aith
is receptive.
Nor does faith make man boastful, but causes him
to give all glory to God. "Where then is the glorying?
It is excluded. By what manner of law? Of works?
Nay, but by a law of faith" (Rom. 3:27) . Witness
the Pharisee of Luke 18th chapter for an example of
how works make one boastful. But Abraham "waxed
strong through faith giving glory to God" (Rom. 4 :20).
These flocks "flock together". No meritor ious sacrifice, law, works, no salvation. Meritorious sacr ific e,
grace, faith, salvation. This order must remain or else
Jesus died in vain.
Faith, then, is the principle of sa lvation under Christ .
What this faith comprehend s must be learned from
another study.
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SAVING FAITH-WHAT IS IT? AND WHAT DOES
IT INCLUDE?
Th at sa lvat ion must be by faith has been proved
fr om the prev iou s study. Now let us see what faith
is and wh at it includ es.
Wh at is fa ith? Faith is composed of three elements,
inte llect ua l, em ot ional , and valuntary.
This arrangement is not ar bit rary but natural.
By int ellectu al faith is meant the mere acceptance
of stat ements or propositions as true. For example,
many mer ely accept as true the doctrine of the existence of God. They do not love God nor serve Him, yet
th ey believe H e is. Thi s faith is not faith that can
save.
To thi s in t ellectu al faith should be added the emoti onal element. We must not only believe God is, but we
mus t love Him. Faith that avails is "faith working
thr ough love" (Gal. 5 :6). That is, intellectual assent
apa rt fr om love is not genuine faith. These must be
fo und t ogeth er. But love is an active principle. It will
manifes t itse lf . Love moves one to call upon God for
mercy , to accept Hi s blessings.
Sav ing fa ith , th en, is the acceptance of truth, joined
wit h love fo r God, and the actual casting of one's self
upon God. Int ellectual faith may be possessed by sinner s an d even by demon s. This faith alone or unaccompanied can ava il nothing.
Faith "working through
love " is not mixing grace and law, faith and works.
Th ese are n ot compatible.
Faith that works is not
identic al with faith and works, just works, just as men
th at smoke is not identic al with men and smoke. We
must perm it grace to rem ain gr ace. See Rom. 11 :6.
Bu t is genuine faith to be considered alone or accompan ied, un expressed or expressed? Faith is faith
wheth er expr essed or unexpressed. If God does not requir e an expr ess ion of it He will bless man upon it
alone. Bu t if an expression is required, no blessing

8
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follows until the requirements are met. As proof see
the following examples.
In the ninth chapter of John we have record of the
cure of the blind man. When Jesus had anointed his
eyes with clay the blind man was told to go wash in the
pool of Siloam. He ·went, washed, returned seeing.
Now read Matthew's account of the cure of two blind
men, chapter nine . Jesus required no act such as was
required of the blind man just studied. He only said:
"Believe ye that I am able to do this?" The blind men
replied, "Yea, Lord." "Then touched He their eyes,
saying, according to your faith be it done unto you."
"And their eyes were opened." No washing, nothing required, except faith in Christ as possessing power to
heal
Now were these blind men cured upon different principles? In both cases the blind received sight upon the
principle of faith in Chri st . In one case faith was expressed by overt acts, in the other it was not. After all
it is faith that the Lord wants. He has the right to require an expression of faith by overt acts. Faith remains faith .
Next let us study the healing of the paralytic in
Capernaum recorded in Mark, second chapter. Four
friends of this unfortunate man carried him to the
Lord to be cured. The great crowd prevented their entering by the door into the house in which Jesus was
teaching . Then they uncovered the roof where Jesus
was; and "when they had broken it up, they let down
the bed whereon the sick of the palsy lay. And Jesus
seeing . the faith saith unto the sick of the palsy, Son,
thy sins are forgiven."
Again Jesus blesses on the condition of faith. He
saw their faith and immediately performed the cure .
But how could Jesus see their faith when faith is a
mental act and as such cannot be seen? He saw their
efforts to reach Him, and these efforts manifested their
faith. They were acts of faith. Not that they had been
commanded, but the doing of them proved their faith.
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Hence their faith was embodied or made concrete by
these efforts.
Two things need to be learned from this cure. First,
faith was the condition of the cure, and second, their
efforts did not invalidate their faith. Their efforts to
reach Jesus did not convert their faith into works so
that they claimed the glory for the cure. Faith expressed remains faith.
But . one more example mu st suffice. "By faith the
walls of Jericho fell down, after they had been compassed about for seven days" (Heb. 11 :30). Marching, as
such, cannot harm walls of stone. But this marching
manifested the faith of the Israelites in God. So God on
the condition of their faith expres sed by marching felled the walls.
Again two lessons are learned. First, faith expressed
remains faith. It is not thereby converted into works.
"By faith the walls fell." Second, expre ssions of faith
do not invalidate faith. A refusal of Israel to march
around Jericho would have proved their lack of faith,
just as their marching manifested their faith .
We are now ready to inquire what faith that saves
comprehends. Is it unexpre ssd or -expressed? If expresed, does it still remain faith? Or will it then become
works?
Without repentance the sinner cannot be saved. But
salvation is by faith. Repentance, then, must in some
way relate to faith. And it must relate to faith in such
a way as not to oppose it. Repentance might be defined
as faith ceasing to do evil and deterining to do right.
mental acts faith and repentance are not to be separated. Of course , one can ha ve cold, intellectual faith
and remain inpenitent. 'I'he devils had this faith. But
where repentance is found it cannot be separated as a
mental act from faith. Faith is not only belief of facts,
but the turning of the soul away from self and sin unto
God and righteousness. Thus it includes repentance,
not by arbitrary arrangement, but naturally.
Confession is faith expressed in words. "Because if

,.
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thou shalt confess with thy mouth Jesu s as Lord, and
shalt believe in thy heart that God raised him from
the dead, thou shalt be saved" (Rom. 10 :9). Faith and
confession of faith by words are not to be considered
as two separate thing s. Confession with the mouth
but expresses the faith of the heart. In verses 9 and
10 faith and confe ss ion are spoken of separate ly as
though they might be different altog ether . But verse
11 shows them to be the sa me thing viewed from two
standpoints.
After naming both fait h and confession
as conditions of salvation as though they might be
two distinct things, Paul proves hi s t eaching by an
appeal to the scriptur es. "For the scripture sa ith ,
whosoever believeth on Him shall not be put to shame."
"Believeth" of verse 11 includ es the confession of
verses 9 and 10 or else Paul contradict s him self . If
he predicates salvation upon two dist in ct things an d
then imm ediately condition s salvat ion upon one of
them only, how can he agree with himself? The truth
is, faith and the confe ss ion of faith by words are the
same thing viewed from two sta ndpoints . Confession
is faith spoken.
But what of baptism? If baptism is a condition of
salvation which is given on the condition of fa ith in
Christ, it too must be related to fait h, and so related
that its meaning will not oppose the meaning of fa ith.
Now as confe ss ion is faith expressed by words, bapti sm
is faith expres sed by deed. Faith in the burial and
resurrection of Jesus for our sin s is the faith that
saves. That is Abrahamic fa ith. See Rom. 4 :23-25.
What does baptism ha ve to do with this faith? It pictures it, embodie s it. One believes that Je sus was
buried. The imm ersion of baptism pict ur es t hi s faith.
One mu st also believe that J esus was raised from the
dead . The emer sion pictures thi s fa ith. So baptism
was selected by the Lord to be an accomp anim ent of
faith in order to picture it. And apart from faith baptism has no meaning. Here is where infant baptism,
so-called, breaks down.
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A fair examination of the scriptures that mention
both faith and baptism shows that baptism is to be
thought of as an expression of faith. Take, for example, Gal, 3 :26, 27. "For ye are all sons of God, through
faith, in Christ Jesus. For as many of you as were
baptized into Christ did put on Christ." We are sons
by faith, a faith accompanied by and pictured by baptism. When we see one being baptized, we know, if he
is sincere, he believes Jesus Christ died, was buried,
and was raised for his salvation. We cannot be thus
certain of one's faith in Christ whom we see doing
benevolent work, for example. Benevolent work is a
Christian act, but it does not as does baptism picture
a burial and a resurrection.
This view of baptism, sanctioned by scripture, lifts
baptism from a meaningless act of legalism to the high
plane of salvation by faith in Christ. The position
that baptism was selected as a condition of salvation
because it cannot be given on the condition of faith
alone is a crude idea of salvation by faith. And this
position makes it clear that to speak against baptism
as some do is to speak against faith of which it is a
picture.
This position being true, it is unwise to separate
faith, repentance, confession and baptism. Some have
dissected the "plan of salvation" and attempted to define the spiritual state of one who has believed but who
has not repented, and one who has believed, repented,
and confessed, but who has not been baptized. This
attempt was begotten of the erroneous idea that faith,
repentance, confession, and baptism are four unrelated
steps toward God, except that repentance, confession,
and baptism must succeed faith . That is, they must
be related as to the order of occurrence, but not necessarily ·so as to their significance. For example, it is
said that one who has believed has a purified heart,
and Acts 15 :9 is quoted for proof . Peter said to Jews
concerning Gentiles that God "made no distinction between us and them, cleansing their hearts by faith."

12
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Then we have an impenitent sinner with a cleansed
heart! All that we need for proof that faith saves before even repentance is Matt. 5 :8. "Blessed are the
pure in heart; for they shall see God." By "cleansing
their hearts by faith," Peter meant that they were
saved by faith as can easily be seen from the context.
"Faith changes the heart and repentance changes
the life." A clean heart and an unchanged life! It is
time to ask, "What is your life?" And a changed life
and a condemned sinner !
"Faith changes the heart, repentance changes the
life, and baptism changes the state." We are not told
what change confession works. It is usually left out in
this dissecting process. But we have here one with
a clean heart, and a changed life, but still in his sins!
The Bible is not responsible for this position.
The truth is, repentance, confession, and baptism are
each faith viewed from different angles as stated
above. They are not to be separated as though man
is saved by red tape fashion. The state of man between faith and repentance, regardless of which comes
first, is not defined by inspired writers. They are to
be considered together.
"What therefore God has
joined together, let no man put asunder." The relation
of faith, repentance, confession, and baptism to salvation are each expressed by the same preposition. "Repentance unto life" of Acts 11 :18 did not lea·ve the
Gentile going in the direction of salvation but not yet
having attained it. That was the way the Jews expressed the fact that God had saved the Gentiles. And
in Rom. 10 :10 we have "Believeth unto righteousness",
and "confession unto salvation". Each expression is
equivalent to salvation. Thert are we saved twice?
No, for as has been shown, confesson but expres~es
faith. So the same thing is stated but by different expressions. And finally we have "be baptized ******
unto the remission of your sins".
We have then, "believeth unto righteousness", "confession unto salvation", "repentarn;e unto life", and
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"baptism unto the remission of your sins". ·Does this
mean that the believer is one-fourth saved and threefourths lost? That the penitent is one-half a child
of God and one-half of Satan? That whoever has believed, repented, and confessed is three-fourths of the
way to God; but still on the devil's territory?
That
baptism is the last fourth of the journey from the king, dom of darkness to the kingdom of the "Son of His
love?"
It will be a glorious day for Christianity when some
learn that salvation is by faith in Chri st, and others,
that faith is still faith expressed by repentance, confession and baptism.

,..
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JESUS IS SAVIOR

It is the purpose of this lesson to emphasize the fact
that Jesus, the personal Jesus, is Savior.
Those who teach "Salvation by Character" think of
Jesus ·as a leader instead of a •Savior. Accordihg to
them man is not lost in the scriptural sense of the
word, and hence needs no Savior. That Christ shed
his blood for man's sin is Paganism, they think. ·Their
conception of Christ is ·of one who by his own example
of living leads man to correct his own life and ·thus
save himself.
It is useless to refer them to . scriptures that represent Christ as a Redeemer from sin and as a siri offering. Their intuition tells them such passages are not
"inspired of God" and are not, therefore, "profitable".
So I shall not "cast pearls before swine".
But others need this lesson. There is danger always
of forgetting that it is Jesus, the personal Jesus, who
is Savior.
An angel announced to Joseph the name of the unborn son of Mary. "And she shall bring forth a son;
and thou shalt call his name Jesus; for it is He that
shall save his people from their sins" (Matt. 1 :21).
Jesus means Savior. Jesus, then, must be recognized
as Savior. And having acknowledged him as such, no
doctrine must be taught that robs him of the name
Jesus.
God considers Christ as man's Saviour. This is
proved by the different representations of Christ. If
we think of salvation as a reconciliation between God
and man, Christ is Mediator without which reconciliation is impossible. A mediator is one who goes between
offended persons. Man sinned and hence God was offended.
Sin is ungodliness. Sin is a personal offense agains f
God. Sin also produces enmity in the heart of the
sinner, and thus the sinner is alienated from God. God
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··a:nd man, then, must be reconciled. So out of infinite
love and mercy, God, the offended, provides a Mediator
which to him is a propitiation and for man a Savior.
Upon the merits of the blood of "his only begotten
Son" God can justly pardon man (Rom. 3 :26). "Jesus
Christ and him crucified" is God's terms of reconciliation. "He shall see of the travail of his soul, and shall
be satisfied" (Isa. 53 :11) .
• Now note that it is Jesus, the personal Jesus, who is
Mediator and God's terms of reconciliation, and not
some plan devised by Jesus. "For there is one God,
one mediator also between God and man, himself man,
Christ Jesus, who gave himself a ransom for all" (1
Tim. 2 :5, 6). Just as they are God and man who must
be reconciled, it is Chri t who reconciles.
Illustrations are many times misleading. · The media to rial work of Christ is sometimes illustrated thus:
"A and B are estranged from each other. C acts as
mediator and suggests terms of reconciliation. Both
A and B accept these terms and are reconciled."
Now while this illustration does show that a mediator is one who goes between persons who are offended,
it might be misleading. First, C is mediator only in
the sense of naming such terms of reconciliation as are
acceptible to both A and B. These forms become the
real reconciliation. He could go his way and be forgotten by A and B and reconciliation be affected.
But with spiritual reconciliation it is different.
No
plan or terms, as such, will propitiate God; neither will
man be drawn to God by plans or terms of reconciliation as such. Christ could not lay down terms of
reconciliatitm and go his way and be forgotten and
reconciliation be effected between God and man.
Christ himself is the means of reconciliation. "And if
any man sin, we have an Advocate with the Father,
Jesus Christ the righteous: and h(' is the propitiation
for our sins" (I Jno. 2: 1, 2). Paul also teaches it is
the personal Christ "whom God set forth to be a pro.
pitiation" (Rom. 3 :25). "God reconciled us to himself

,.
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. through Jesus ·christ." · And '-'God was in Christ recon._ciling the world unto him self." (2 Cor. 5: 18, 19) .
. ·Hence it is to Christ him self as the reconciling power
that man is to be drawn. "And I, if I be lifted up from
the earth , will ·dra w all men unto myself." (John 12:
. 32). "Come unto me" (Matt. 11 :28). "And ye will
not come to .me th at ·ye h ave life" (,John 5:40).
Man's fa ith, then, must be i:ri Christ him self, not in
...
some plan or some terms · of re conciliation.
"Who so. ever beli eveth in him" (Jno. 3:16).
"For ye are all
sons .of God throu gh your faith in Chri st Je sus" (Gal.
3 :26). Chri st, "him self man," _is the plan. No inspired teach er ever att empted to dr aw man to a plan.
In spired teachers pre ached "Jesu s."
To some the expre ss ion "word of rconciliation" . (2
. Cor. 5 :10) ·signifi es th at th e plan is the power of reconciliation. If so, the plan and not the Man is Saviour.
The "word of r econcih ation" is the gospel, and the
go spel is the "power of God unto Salvation." But the
gospel is "Jesus Chri st and him crucified" for man's
_ sins (1 <:;or.2 :2; 15 :1-4). The gospel Paul preached is
"concerning his Son" (Rom. 1 :3). ~et er preached the
"word" to Corneliu s. But the word concerned "Jesus
Christ," "J esus of Nazareth" whom God anointed, and
who wa s hang ed on a tr ee , and in whom man is tq believe to rec eive ."remi ssion of _sins " ( Acts 10 :36-43) .
It i~ ea sy to ha ye more faith in and more love for a
plan than Jesus.
Do I then make faith, repentance, and baptism ~of
. none effect throu gh Christ f "God forbid: nay, we ,es'. tablish" them. Paul was accused of making the law
of none effect becau se he taught that salvation was .im
possible by the law, and that it comes only through
faith in Christ (See Rom. 3 :31). Just a s the law led
·to Christ, so do faith, repentance, and baptism point
to Christ. Christ does not point to them, but they
· to Christ. Chri st is the propitiation, Mediator, Saviour,
- But in giving the "plan" the power of reconciliation,
.··we make Christ crucified of none effect!
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Again we may learn that Jesus himself is man's
Saviour by a study of salvation under the representation of a turning to God,, conversion. Genuine conversion is a turning to "Jesus Christ and hi mcrucified." We must not be converted to doctrine only, but
to Christ also. That is, to speak more properly, we
must accept as true the doctrine of Christ, and through
it be turned to Him. Many have accepted some doctrine of Christ who are not converted to him and do n·ot
profess to be. For example, many who would defend
the doctrine of the atonement have never been saved
through the atoning blood of Christ. Such people are
not converted to Christ.
Illustrations ,concerning conversion might be misleading also. · It is said that to 'be converted to one is
to be converted to his teach1ng. But this is not always
true. Man is converted to man when he is converted
to his teaching. One might be converted "to the principles of the Democratic party and kn.ow nothing of, or
be indifferent to, or hate the men who have been
mainly responsible for the principles of this party.
But one cannot be a Christian and know nothing of, or
be indifferent to, or hate Christ . He must concern ,
himself about Christ. He must know of Christ and l<ive
him. Man's faith must be in Jesus. His teachings are
finger-boards pointing to him. Christ is greater (I
speak reverently) than his teaching. John's teaching
and work pointed, not to himself, but to Christ. Paul's
message was of more importance than himself. "What
then is Apollos? and what is Paul? Ministers through
whom ye believed." And again, "I planted, Apollos
watered; but God gave the increase. So then neither
is he that planteth anything, neither is he that watereth" (1 Cor. 3 :5, 6). Ev ery humble teacher "hides
himself and preaches another ." For we preach not,.
ourselves, but Christ Jesus as Lord, and ourselves
your servants for Je sus' sake" ·(2 Cor. 4_:5).. B..ut :
Jesus did not preach another, but himself. : "I an').the :
way, ' and the truth, and the . life." "I am the -Uving
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bread which came down out of heaven; if any man
eat of this bread, he shall live forever."
Peter preached Jesus. "Ye men of Israel, hear these
words: Jesus of Nazareth" (Acts 2 :22). Peter then
preached "Jesus Christ and him crucified."
Phillip proclaimed unto the Samaritans "the Christ."
See Acts 8:5. This same preacher preached unto the
eunuch "Jesus."
It was Paul's determination to preach nothing but
"Jesus Christ and him crucified." (1 Cor. 2 :2).
1
And those men of Cyprus and Cyrene went to Antioch "preaching the Lord Jesus" (Acts 11 :20) . And
as a result of such preaching "a great number that believed turned unto the Lord."
People will turn to what is preached. Preach Jesus
and they will "turn unto the Lord." But preach a plan
and they will turn to that instead of to Christ.
But to call attention again in illustrations that might
be misleading, I refer to another that is used. Christ
is sometimes represented as a physician who prescribes
certain medicines to be taken. The point is then made
that these medicines represent the "terms of reconciliation."
Now it must be remembered that such a physician is
not a faith-healer.
The power to heal is not in himself, but in his medicine. He might leave his medicine,
go his way, and be forgotten, and still the medicine
would do its work. Even the person who is unconscious, and hence ignorance of the phy sician's presence and , of the fact that the medicine was taken, will
receive as much benefit as though conditions were reversed.
But Christ is a faith-healer.
"Whosoever believeth
on him should not perish, but have eternal life." "For
ye are all sons of God, through faith, in Christ Jesus."
The healing powev is in Chri st him self. "And thou
shalt call his name Jesus; for it is he that shall save
his Ji)eoplefrom their sins." "Come unto me * * * I
wili give you rest." Complying with the commands of
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Christ will avail nothing only as they express faith in
him. Taking medicine, however, is not for the purpose of expressing faith in a physician. One may
have no faith in a physician and still be benefitted by
his medicine, as in the case of the person unconscious.
If simply accepting "terms of reconciliation" will result in salvation, why did Christ die? Could not
"terms of reconciliation" have been made without the
cross? Christ was "lifted up" that men might be
drawn to him (John 12 :32). He was not "lifted up"
that people might be drawn to a plan.
One error in religion begets another. If Christ left
certain ''terms of reconciliation," the complying with
which, except to express faith in himself, effects a
reconciliation with God, then salvation is by works and
not by faith. When A and B accepted the terms of
reconciliation suggested by C, they were not reconciled
by faith in C. The terms of reconciliation need not
have related to C. But some one insists:
"But the
terms of reconciliation to relate to Christ." And this
proves that the healing power is in Christ himself, and
not in the so-called "terms of reconciliation."
This
fact also proves that salvation is by faith in Christ and
not by works.
Christ, then, is the Saviour. His saving power was not transformed to a plan.
The obligation of one saved is to be faithful to his
Saviour. "Christ is the head of the church" (Eph. 5:
23). A and B when reconciled were under no obligation to be governed by C. Christians are "married" to
Christ-not
to a plan! A and B were not "married"
to C. One reconciled to God is "of Christ" (Gal. 5 :24).
"And they that are of Christ Jesus have crucified the
flesh with the passions and the lusts thereof."
Christ
was "manifested to put away sin by the sacrifice of
himself" (Heb. 9 :26). One reconciled to God has been
made one with Christ as to his attitude toward sin and
righteousness.
In being saved, he "died to sins," and
hence is under the obligation to "live with him."
Jesui;; the Saviour becomes Lord, King. Conversion to
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doctrine only will not lead to "newness of life." · The
church suffers to day because of an unconverted membership. Of course the unconverted to Christ Jesus
are not members of his body. But the world considers
them such, and so the church must bear the iniquity
of the unconverted.
What has been said does not discredit any command
of Christ, just as Paul's doctrine of salvation by faith
in Christ did not make of none effect the law. We
must permit both Christ and · his commands to keep
their proper places under grace. Whatever the sinner
is called upon to do to be saved must point to Christ
who is himself the Saviour of man, and whose havengiven name is Jesus.
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GOD'S LOVE UNIVERSAL AND PERSONAL.

The love of God is ordinarily taken for granted. It
is thought of as something not unu sual. And some
people have foolishly imagined that God is even under
obligation to love man. Tho se who thus think of divine love are unable to appreciate it. Neither can they
be truly be drawn to God.
We need to know th at the love of God for man is the
most unique, the most sublime, and the most significant fact in the uni verse. It is not by accident that
John 3 :16 has come to be known as the golden text of
the Bible.
In order to appreciate the love of God we need to consider
The State of Man When God Loved Him.
Two states are concei vable. Let us suppos~ that
when God loved him, man was holy and submis sive to
God's will. In thi s case God's love for man would have
been uncommon. Indeed , man would have been disa ppointed had he not received the approval of God.
Even man loves a ri ght eous pers on, and for the "good
man some would even dare to die" (Rom. 5 :7). Husband s first loved their wives becau se, to them they ·
were beautiful and attractive.
The t eacher loves the
model student; and the state commend s the law-abiding citizen.
But man was not holy when God loved him. "For
God so loved the world, that he gave his only begotten
Son, tha .t whosoever believeth on him should not perish,
but have eternal life" (John 3 :16). Man was in a
perishing condition when God loved him. "While we
were yet weak" God loved us (Rom. 5 :6). Instead of
obedient , man was disobedient. "But God commendeth his own love toward us, in that, while we were yet
sinners, Chri st died for us" (Rom. 5 :8). And instead
of godly, man was un godly. "Chri st died for the ungodly" (Rom. 5 :6). Paul elsewhere paints a dark pie-
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ture of man when God had mercy upon him. "For we
also once were foolish, disobedient, deceived, serving
divers lusts and pleasures ,living in malice and envy,
hateful, hating one another. But when the kindness
of God our Saviour, and his love toward man, appeared,
not by works done in righteousness, which we did ourselves, but according to his mercy he saved us" (Tit.
3 :3-5).
God's love toward man is possible because it is infinite! "As the heavens are higher than the earth,"
so is God's love higher than man's love. Man loves
those who love him, those who possess commendable
traits of character, or those like himself. "For if you
love them that love you, what reward have ye?" (Matt.
5 :46). "For scarcely for a righteous man will one die;
for peradventure for the good man some would even
dare to die" · (Rom. 5 :7). "So then, as we have opportunity, . let us work that which is good toward all men,
and especially toward them that are of the household
of the faith (Gal. 6 :10). "Honor all men. Love the
brotherhood" (1 Pet. 2 :17). Even the world loves its
own. "If ye were of the world, the world would love
its ovrn" (John 15 :19).
But God loves those who are not his own; He loves ·
ev:en the ungodly. "Behold what manner of love the
Father hath bestowed upon us!" (1 John 3 :1). It is
useless to attempt to exalt the love of God as it deserves to be exalted. It is something compared to mother~love. But it goes far beyond that. There is nothing comparable to it. Man becomes lost in his contemplation of it. And if one possessed the "tongues
of men and of angels ," his eulogies of the love of God
would be but "sounding bras s or a clanging symbal."
Seeing the love of God is such a wonderful thing, let
us ask
Whom Does God Love?
John tells us that God loved the "world." Every one
from the beginning of time to its close! The good and
the bad, the wise and the unwise, the civilizd man and
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the savage , the rich an dthe poor-all these in every
condition of existence! Man's love mu st be limited to
comparati vely few; but God's infinite love embraces
the earth's billion s. As David said of the knowledge
of God, so we can sa y of hi s love, "Such love is too
wonderful for me; it is hi gh , I cannot attain unto it."
But the fact that God loves all men suggests this
question: How much of thi s love is mine ·? I am but an
infinitesimal part of the earth's inhabitant s. The individual is to the earth' s billion s as the grain of sand
is to the earth, or as one drop of water is to the seas.
Does not the love of God, then cease to be so wonderful
considered from the viewpoint of the individual?
With a great many I fe ar it h as. Most commonly the
love of God is thought of in it s universal sense. Some ·
never consider it in any other way . Consequently the
Father's love is not prized as it should be. But if anything is more wounderful than God's love for the
"world," it is
His Love for Me!
"I have been crucified with Chri st; and it is no
longer I that live , but Christ liveth in me: and the life
which I now live in the fle sh I live in faith, the faith
which is in the Son of God, who loved me, and gave
him self up for me" (Gal. 2 :20). Loved me a sthough
there were none but me! To be most hi ghly esteemed,
love must be personal. God's love is personal! He
loves me! In the word s of Nicodemus , 'How can this
thing be?"
The Lord proved his love for the individual while he
was on earth. One of the most beautiful lessons he
ever taught , was given to one sinful woman at Jacob's
well. So absorbed did Jesus become in the welfare of
this one per son that he forgot his hunger and fatigue.
"In the meanwhile the disciples prayed him, Rabbi, eat.
But he said unto them, I have meat to eat that ye know
not. The disciples therefore said one to another , hath
any man brought him aught to eat? Jesus said unto
them, my meat is to .do the will of him .that sent me,
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and to accomplish his work" (John 4 :31-34). Christ
prayed for Peter. "Simon, Simon, behold, Satan asked
to have you, that he may sift you as wheat; but I
made supplication for thee, that thy faith fail not"
(Luke 22 :31, 32) .
·
Ent the Lord's interest in the individual did not ·
cease when he ascended to the Father.
He sent Philip
to preach to one man, one lonely man upon a desert
road. And Peter was sent to Cornelius, while the Lord
himself spoke to Paul. The gospel is now to be prea ·ched to "every creature."
The office of Christ as Advocate relates to the individual. "And if any man sin, we have an Advocate
with the Father, Jesus Christ the righteous" (1 John
2 :1). As Advocate, He loves me and prays for me.
It needs to be remembered that love is the highest
regard that either man or God can have for another.
Beginning with the opposite of love, hate, one ascends
the scale through wilful disregard, indifference; interest, and admiration to love. Love is excellent when it
is deserved. It becomes more excellent when it exists
in the absence of admirable traits; and it is most excellent when bestowed upon one who is actually ill-deserving. Man was ill-deserving when God loved him.
But love can exist in different degrees. One may
love little, much, or most. Love may be found in the
positive, the comparative, or the superlative degree.
Any degree of God's love for man would honor him,
since he is unworthy of it. So let us inquire next
How Much Did God Love the World?

The Lord loved the world so much that he was willing to suffer the humiliation of becoming like him.
The Word that in the beginning was God, "became
flesh and dwelt among us" (John 1 :1, 14). "It behooved him in all things to be made like unto his brethren" (Heb. 2: 17). "Who existing in the form of God'
counted not the · being ·on an equality with God a thing
to be grasped, but emptied himself, taking the form of
a. servant, being made in the likeness of men, a:i:idbe-
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:-ihg found in fashion as a man, he humbled himself, becoming obedient even unto death, yea, the death of the
cross (Phil. 2 :6-8). Behold the humiliation!
From
God to man; from man to a servant; from a ser:vant to
a sufferer; from a sufferer to one dying; and from one
dying, to one suffering the most painful and shameful
death, "Yea, the death of the cross!"
But Christ not only became like man, but he became
like him ."to be made sin on our behalf; that we might
become the righteousness of God in him" (2 Cor. 5 :21).
, "But he was wounded for our transgressions, he was
bruised for our iniquities; the chastizement of our
. peace was upon him; and with his stripes we are healed" (Isa. 53 :5). "For God so loved the world, that he
gave his only begotten Son, that whosoever believeth
on him should not perish, but have eternal life" (John
3:16).
And here again divine love is contrasted with human
love. "Greater love hath no man than this, that a man
lay down his life for his friends" (John 15 :13). But
Christ laid down his life for his enemies and prayed for
them while .he died!
But again an old question is suggested. Since his
humiliation and suffering were for the whole world,
how much of them was for the individual? Soldiers
have died for their country. But this act of sacrifice
is not help so dear as when one rrian dies for another.
Notwithstanding the fact Christ "died for all," it is yet
true that
He Died for Me!

"Who loved me, and gave himself up for me!" The
thought is almost overwhelming. To think the Lord's
infinite love is personal!
What an appeal to the sinner! What a drawing
power! Sinner, go to the cross alone; stand beneath
its shadow and behold the "lifted up" Christ. Remembe the shame of the cross. Behold the suffereing, and
believe it is for you ! And as you stand looking up to

l
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· the suffering and dying lamb of God repeat the words
of Paul,
"Who loved me and gave himself up for me!"
See now whether you can reject him when you hear
him inviting, "Come unto me, all ye that labor and are
heavy ladened, and I will give you rest. Take my yoke
upon you, and learn of me; for I am meek and lowly in
heart: and ye shall find rest unto your soul."
But suppose you do reject him, what then? "The
wrath of God abideth on you."
But this appeal of a suffering and dying Saviour is
not to the sinner alone . The Christian can never forget it. Just as he was drawn to God by the personal
love of Christ, so by-it he is kept close to him and faithful in his service. Paul never forgot God's love toward
him. "I have been crucified with Christ; and it is no
longer I that live, but Christ liveth in me: and that
life which I now live in the flesh I live in faith, the
faith which is in the Son of God, who loveth me, and
gave himself up for me."
Were the whole realm of nature mine,
That were a peresnt far too small;
Love so amazing, so divinr,
Demads my love, my life, my all.
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THE INDWELLING SPIRIT.
Respect for truth and a sincere desire to make religion more vital to its possessors, thereby leading
them closer and closer to God, prompts the giving of
this lesson.
The doctrine of the indwelling of the Holy Spirit is
almost univei:sally accepted by all who profess the
Christian religion. Only comparatively recently has -it
been denied. I know of no reputable commentator who
does not teach the doctrine. Indeed it is inconceivable
how one can interpret Scripture according to its con•
text and not affirm the teaching of the indwelling of
the Spirit in the -Child of God.
Just why anyone should deny what ·is so plainly
taught might not be known. But I am convinced that
some deny the ind welling of th e Spirit because the doctrine has been abu sed. Some affirm the power to perform miracles and claim the gift of inspiration. But
why should I become prejudiced against the truth because it has been abused ? What truth has wholly
escaped abuse?
The doctrine of the indwelling of the Holy Spirit is
neither unreasonable nor inconsi stent with Christianity. All must agree that the Spirit did dwell in the
apostles. "They were all filled with the Holy Spirit"
and spoke on Pentecost as "the Spirit ga ve them utterance." Even evil spirits did dwell in evil persons and
Christ cast them out. Why should the indwelling of
the Holy Spirit be thought incredible?
Christianity is a spiritual religion. A spiritual birth
introduce s one into a spiritu al kingdom. He is then a
spiritual citizen in a spiritual kingdom (Rom. 2 :28, 29).
Christians compose a "spiritual house." As priests
they are to offer to God "spiritual sacrifices" (1 Pet.
2 :5) And when time is no more this "body of our
humiliation" will be raised from the grave a "spiritual
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body." The Holy Spirit that "dwelleth in us" is our
pledge from God of this resurrection (Rom. 8 :11).
Proof
But what proof do we have that the Spirit dwells in
us? Do we have unmistakable proof, or must the doctrine be inferred?
We shall offer not inference, but
plain statements of scripture.
On Pentecost those who repented and were baptized
in the name of Christ were promised the gift of the
Holy Spirit. The same apostle who was the chief
speaker on Pentecost afterward said: "We are witnesses of these things; and so is the Holy Spirit, whom
God hath given to them that obey him" (Acts 5 :32).
Considered together these two passages plainly teach
that the gift of the Spirit is the Spirit itself. Any
other interpretation is forced. Until we are prepared
to accept what Peter said about the reception of the
Spirit, we have no right to criticise others for refusing
to accept what he said of baptism. Let the physician
heal himself.
"But ye are not in the flesh but in the Spirit, if so be
that the Spirit of God dwelleth in you" (Rom. 8 :9).
With this statement I may do one of three things: I
can explain it away so as to make Paul mean what he
did not say and say what he did not mean; or I can
believe it. But is the Spirit itself meant, or does
Spirit here signify disposittion? ("If any man hath not
the Spirit of Christ, he is none of his.") Verse 11 has
the answer to this question. "But if the Spirit of him
that raised up Jesus from the dead dwelleth in you, he
that raised up Christ Jesus from the dead shall give
life to your mortal bodies through his Spirit that dwelleth in you ." Christ was not raised by a dispostion.
But he was :r:aised by the "Spirit that dwelleth in you."
Neither shall we be raised by a disposition. But we
too shall be raised by the "Spirit that dwelleth in you."
The Spirit that dwells in Christians is the Spirit that
in Verse 13 (Rom. 8), "puts to death the deeds of the
body." It is the Spirit by which we are led, Verse 14.
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It is the "Spirit of adoption, whereby we cry, Abba,
Father."
Then in Ver se 16 Paul says it is the "Spirit
himself."
Smith himself, means Smith, the personal
Smith, and not simply a representative of the man.
Know ye not that ye are a tmple of God, and that
the Spirit of God dwelleth in you?" (1 Cor. 3 :16).
Again we have the plain state ment, "The Spirit of God
dwelleth in you." Now the "temple of God is God's
dwelling .place.. Take God out of his temple and there
is no temple.
Speaking of the temple he had builded,
Solomon said: "I have surely built thee a .house of
habitationf a place for thee to dwell in forever" (1
Kings 8:13). The ·church at Corinth was God's temple, and Paul said God dwelt in it through the Spirit.
Each Christian at Corinth was also a temple of God.
"Or know ye not that your body is a t emple of the Holy
Spirit which is in you, which ye hav e from God?"
(1
Cor. 6 :19). The se scriptures are too plain to need argument.
"And becau se ye are sons, God sent forth the Spirit
of his Son into our hearts , crying Abba , Father" (Gal.
4:6). 'something done for us because we are sons.
How ungrateful we are when we refuse to recognize
such an honored guest!
"That good thing which was committed unto thee
guard through the Holy Spirit which dwelleth in us"
(2 Tim. 1 :14).
More proof is unne cessary . If the se scriptures are
not believed, neither would others be. Let me sugge _st
again that we "grieve not the Holy Spirit" by refusing
to recognize his presence (Eph. 4 :30).
'
·
The Function of the Indwelling Spirit
The dwelling Spirit is God' s sea l upon the Christian
hearb
"In whom ye also, h av ing heard the worth of
truth, the gospel of.. your sa lv~tio n, in whom, having
.also belieyed, ye .were _sealed with the Holy Spirit of
prOJI?:~Se"
, -(~ph. . 1.: 13). ."And .grieve not the Holy
Spirit of-Go~, in whom ye .were sea led unto the day of
redemptlon" (Eph. --4 :30). "Who also sealed us, and
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gave us the ear11est of the Spirit in our hearts" (2 Cor.
1:22).
The word here translated seal means according to
Thayer:
"To set a seal upon, mark with a seal, to
seal." And again: "To confirm, authenticate, place
beyond a doubt." The Holy Spirit upon the heart of
the Child of God is God's mark of ownership. He is
thereby confirmed as "God's own possession" (Eph. 1:
14). He is thus "sealed unto the day of redemption"
(Eph. 4:30). And if any man have not this seal upon
him, he does not belong to Christ (Rom. 8 :9).
The Holy Spirit in our hearts is also an earnest, God's
pledge to us of eternal salvation. Paul said the Holy
Spirit "is an earnest of our inheritance" (Eph. 1 :14).
The word here translated earnest means literally "earnest money." This is Thayer's definition. Commenting upon the definition, "earnest money," Thayer says,
"That is, money which in purchases is given as a pledge
that the full amount will subsequently be paid." The
Holy Spirit as an earnest of our inheritance, Thayer
says, "is both a forestate and a pledge of future blessedness."
The Spirit, then, is a pledge from God assuring us of
•future blessedness. It is also a foertas of this blessedness. Christianity, brother, is not a cold, lifeless formalism. But a religion without the Spirit is dead.
Observation fully warrants this statement.
The indwelling Spirit is a pledge of a resurrection of
the body to eternal life. "But if the Spirit of him that
raised up Jesus from the dead dwelleth in you, he that
raised up Christ Jesus from the dead shall give life also
to your mortal bodies through his Spirit that dwelleth
in you" (Rom. 8 :11). The same apostle speaking
about being clothed with immortality said: "For indeed we that are in this tabernacle do groan, being burdened; not for that we would be unclothed, but that we
would be clothed upon, that what is mortal may be
swallowed up of life . Now he that wrought us for
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this very thing is God, who gave unto us the earnest
of the Spirit" (2 Cor. 5 :4, 5).
The "Spirit that dwelleth in us" opposes the lust of.
the flesh. "For if ye live after the flesh, ye must
die; but if the Spirit ye put to death the deeds of the
body, ye shall live" (Rom. 8:13). "But I say, Walk
by the Spirit, and ye shall not fulfil the lust of the
flesh. For the flesh lusteth against the Spirit, and the
Spirit against the flesh; for these are contrary the one
to the other; that ye may not do the things that ye
would" (Gal. 5 :16, 17). "Or think ye that the scripture speaketh in vain? Doth the Spirit which he made
to dwell in us long unto envying? (James 4:5). Now
reread the scriptures and note the things the Spirit is
said to do. And this is asserted of the indwelling
Spirit. See Rom. 8 :9, 11 and Gal. 4 :6.
We are led by the Spirit. "For as many as are led
by the Spirit of God, these are sons of God" (Rom.
8:14).
The flesh leads one by causing him to crave
the things that are evil. Likewise the Spirit leads
Christians by its cravings for things that are holy.
By the Spirit the love of God abounds in the child of
God. "Because the love of God hath been shed abroad
in our hearts through the Holy Spirit which was given
unto us" ( Rom. 5 :5) . A fact to be accepted.
The .Spirit testifies that we are children of God.
"For ye received not the Spirit of bondage again unto
fear; but ye received the Spirit of adoption, wherby
we cry, Abba, Father. The Spirit himself beareth witness with our spirit, that we are children of God"
(Rom. 8 :15, 16). This is said of the Spirit that dwells
in us. Read the context. Note also that it is the
"Spirit himself" that bears witness. But how does the
Spirit bear this witness? We do not have to go to
some other portion of the scripture to find the answer.
To know what Paul meant note the context. Verse 15
gives the answer. The Spirit bears witness that we are
children of God by causing us to cry, "Abba, Father."
By the "Spirit himself," which is God's seal upon our
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hearts and which was given because we are sons we
recognize the holy relationship of father and son. If
· God is our Father, then we are his children. The
Spiirt makes us cry "Father." Thus it testifies to our
soitship. To make a different interpretation is to ignore the context.
The Spirit makes intercessions for us. "And in like
manner the Spirit also helpeth our infirmity: for we
k_now not how to pray as we ought; _but the Spirit himself maketh interce ssions for us with groanings which
cannot be uttered; and he that searcheth the hearts
knoweth what is the mind of the Spirit, because he
maketh intercession for the saints according to the
will of God" (Rom. 8 :26, 27). Note that the intercession is made by the "Spirit himself.'; What a wonderful provision of grace ! Who has not sometime
reached his extremity and knew not how to pray or for
what to pray? This "infirmity" leaves us "groaning"
in the spirit, unable to frame into speech our needs.
But "Man's extremity is God's opportunity," it has
been said. Our helper in this extremity is the indwelling Spirit who intercedes in our behalf. "And he that
searcheth the hearts knoweth what is the mind of the
Spirit.'' Thus our deeds are presented before the
throne of grace, needs that we neither knew nor could
express.
By the Holy Spirit, then, we are sealed; marked as
God's ''own possession." By means of the · indwelling
Spirit we have both a foretaste and God's pledge of
future blessedness. In him we have a pledge of the
resurrection to immortality. Through the Spirit we
are made to oppose the works of the flesh and to crave
things that are holy. By him we are led, and by him
the love of God abounds in our hearts. And then,
though man might condemn us, "the Spirit himself
beareth witness with our spirit, that we are children
of God." And when in our extremity we know not
what to pray for, "the Spirit helpeth our "infirmity,"
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making "intercessions for us with groanings" that we
are unable to utter.
Objections Considered.
Against every doctrine of the Bible objections have
been urged. Some who profess to be Christians are
doubting the divinity of Christ. Some are certain the
Bible is full of errors. Others are sure the virgin
birth is unscientific. If we accept only what has not
been denied, we will accept nothing.
It is objected that the Bible just as plainly teaches
the personal indwelling of God and of Christ as it does
of the Spirit. It is then explained that God, Christ,
and the Spirit dwell in the Christian through the word
of God.
This objection is as weighty as any that can be offered against the teaching of this sermon. But the
difficulty is easily met by the Bible itself. To be brief,
God and Christ dwell in us representatively, through
the Spirit. "Know ye not that ye are a temple of God,
and that the Spirit of God dwelleth in you?" (1 Cor.
3:16). Now the "temple of God" is the dwelling place
of God. But this verse teaches that it is the Spirit
of GQd that dwells in the temple. Reread the passage.
"In whom ye also are builded together for a habitation of God in the Spirit" (Eph. 2 :22). "And hereby
ye know that he abideth in us, by the Spirit which he
gave us" (1 Jno. 3 :24). "Hereby we know that we
abide in him and he in us, because he hath given us of
his spirit" (Jno. 4 :13).
But does Christ dwell in us through the Spirit?
Now the expressions "Spirit of God," and "Spirit of
Christ" mean the same, both ref erring to the Holy
Spirit. For proof see Rom. 8 :9. Then we have: "If
any man have not the Spirit of Christ, he is none of
his." But the next verse: "And if Christ is in you."
One verse has it "Spirit of Christ," the other, "Christ."
Christ dwells in us through the Spirit. Jesus spoke of
the Spirit's presence as his presence. "I will pray the
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. Father, and he shall give you another Comforter, that
he may be with you forever, even the Spirit of truth"
(Jno. 14 :16, 17). Then in the next verse Jesus said:
"I will not leave you desolate (orphans):
I come unto
you." Jesus would be present with the disciples
through the Spirit .
So, then, both God and Christ are said to dwell in us
through the Spirit. But where is the scripture that
It is
teaches the Spirit dwells in us repre sentatively?
not! But rather we have "the Spirit himself."
It has also been said that the indwelling Spirit would
have nothing to do. But this objection has already
been met by showing not one J;rnt many uses of the indwelling Spirit .
"The doctrine of the indwelling of the Spirit of God
is sectarianism!"
This is one of the commonest objection I have heard. If that is sect arianism, then that
part of sectarianism is certainly true . We should seek
the truth, not seek to be differ ent from other s. Th e
objection itself is begotten of a sect arian spirit of the
rankest type.
But one has somewhere said: "Miracles h ave ceased,
and, therefore, the Spirit does not dwell in us." Then
much of the Bible will have to be r ewritten.
Witness
Roni. 8 :9, 11 and Gal. 4 :6. This same objection has
been urged against prayer, and by the same persons.
God does not answer prayers, for miracles have ceased.
So runs the objection.
But what is meant by the objection, "Miracl es have
ceased?" Does God no longer give and pre serve life?
"In him we live, and move, and have our being." Does
God no longer uphold "all things by the word of his
power?" Does he no more justify the ungodly? Is
God inert? Is he a living or a dead God? The objection drives God out of religion as well as the universe.
Let us stand and sing : "Father, my God from Thee,
farther from Thee!"
The indwelling of the Spirit is impossible because the
Spirit is a person . Thus another objects. This objec-
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tion has been offered before concerning other matters.
"This is a hard saying; who can hear it ?" (John 6 :60).
Here is the answer : "Behold, I am the Lord, the God
of all flesh: is there any thing too hard for me?"
(Jer . 32 :27). The objection limit s the power of an
omin potent God. It see ms also im poss ible to men that
God could create everyt hin g from nothing.
When Solomon had completed his temple in which
God promised to dwell and in which he did dwell, h e
was overcome with the thought of God dwelling in a
house he had builded . "Bu t will God ind eed dwell on the
earth? Behold, the heaven and heaven of heavens can~
not contain Thee: How much less this house that I ha ve
builded ?" (1 Kings 8 :27). "And it came to pass when
the priests had come out of the holy place that the
cloud filled the hou se of the Lord, so that the priests
could not stand to minister because of the cloud: for
the glory of the Lord had filled the hou se of the Lord.
F.ach Christian at Corinth was also a temple of God."
Then spa ke Solomon, the Lord said that he would dwell
in the thick darkn ess . I have surely built thee an
hou se to dwell in, a set tled place for thee to abide in for
ever" (1 Kings 8: 10-13). Since God did dwell in an inanimate t emp le, a temple made with hands, he can certainly dwell in a living temple. "Know ye not that
your body is a t emple of the Holy Spirit which is in
you, which ye ha ve from God?"
Yet once more: Th e Spirit dwells in us only
through word . And this statement, unsupported by
the Bible, is enough to explain away alrthe scriptures
above studied! Those who make the above objection
go to this language of Christ for proof: "The words
that I have spoken unto you are Spirit, and are life."
An objector to the doctrine of the ind welling of the
Spirit recently said : "T he devil is full of the Holy
Ghost." He thought those who knew the word had
the Holy Spirit. But hi s statement approa ches blas- .
phemy ! 'Howe ver if to have the word is to have the
Spirit, the devil has the Spirit!
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You will note that Jesus said, "My words are Spirit,"
not "My Spirit are words." But let us try this objection. Substitute words for Spirit in this passage:
"And because ye are sons, God sent forth the words of
his Son into our hearts crying, Abba, Father."
Who
will accept the change? Paul taught that the Spirit
is given after the word has been received and believed.
See Eph. 1 :13, 14.
Instead of filing objections against one of the richest
provisions of grace and refusing to recognize the presence of such an honored guest as the Holy Spirit, let us
gratefully accept from God his seal of our sonship, and
the earnest of our inheritance; and out of a consciousness of sweet fellowshinp and communion with God
cry, "Abba, Father."
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THE POSITIVENESS OF CHRISTIANITY.
Some people base their claim to salvation upon the
ground of their opposition to things rather than upon
the cnditin of their conformity to Gdo an dhis requirements. Christianity does oppose, but it more essentially approves. One is not a Christian simply because
he objects to something. He must also stand for
something.
.
The positiveness of Christianity is seen from the
teaching of Christ. Take for example the beatitudes.
Each beatitude is positive rather than negative.
"Blessed are poor in spirit * * * Blessed are they that
mourn * * * Blessed are the pure in heart." In the
whole list there is not to be found even one "Thou shalt
not." In this respect how different from the law
which is almost one hundred per cent negative. The
expression "Thou shalt not" is found ten times in the
Ten Commandments. Law is negative; grace is positive. Law restricts; grace incites. That was made
for servants; this for sons.
The "blessed person, then, is one who is something
rather than one who is not something else; one who
possesses attributes pleasing to God rather than one
who does not possess attributes displeasing to him.
Each one should measure himself by this standard.
But the positive nature of Christianity is revealed in
other parts of the "Sermon on the Mount." "Ye are
the salt of the earth;" "Ye are the light of the world;"
"Let your light shine." It is therefore by a positive
life that the world is led to glorify the Father who is in
heaven.
The positiveness of Christianity is further emphasized by its contrast with the law of Moses. Christ reminds us of the "Thou shalt not" of the law and then
adds a "thou shalt." For example, it is not enough to
refrain from the act of taking life. Man must seek to be
reconciled to him who is his enemy. "Be reconciled to
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thy brother."
Christianity does not tolerate even the
policy of . neutrality _toward those estranged from us,
until all efforts at reconciliation ha ve failed. Men
must be friends if possible. "If it be possible, as much
as in you lieth, be at peace with all men."
. Likewise with respect to adultery . To the "Thou
shalt not" of the law is added the obligation to crucify
the lust leading to immortality.
"They that are of
Christ Jesus have crucifi ed the flesh wit h the passions
and lusts threof."
And "if thy right eye causeth theE.
to stumble, pluck it out."
But _the "Sermon on the Mount" does includ e some
negatives. Concerning oaths Jesus said : "Swear not
at all." Also concerning retaliation Jesu s taught
"Resist not him that is evil." But in both cases the
negative prepares the way for the positive which is immediately to follow. After "Swear not at all," the
Lord ·adds: "But let your speech be yea, yea; nay,
nay". And after "Resist not him that is evil," we
read: "But whosover smiteth the e on thy right cheek,
turn to him the other also."
And further to teach the lesson of overcoming evil
with good, Jesus said: "And if any man shou ld go to
law with thee, and take away thy coat, let him have
thy cloak also. And whosover sh all compel thee to go
one mile, go with him t wo. Give to him that asketh
thee, and from him that would borrow of thee turn not
thou away ."
Then in one short sentence Christ has giv en to the
world an epitome of Christianity known as the "Golden
Rule." This rule of Christian living is positive, not
negative. "All things therefore whatsoev er ye would
that men should do to you, even so do ye also unto
them." Simply to do no h arm is t fall shrt of the
Christian ideal ~ One mu st do good. Remember the
.good Samaritan .
Those who desire can continue this study of the
teachings of Christ, but this glance at the real nature
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of Christianity is enough to convince one that it is essentially positive.
But not only was the teaching of Christ positive, his
life also was positive. He said, "I came not to destroy,
but to fulfill." If Christ took away the law, he gave
to the world a "better covnant."
His program was
constructive.
"I will build." The church was built
upon a constructive foundation.
"Let each man take
he ed how he bu ildeth thereon."
"The Son of man
came to seek and to save that which was lost." · "For
God sent not the Son int othe world to judge (condemn) the world; but that the world should be saved
through him."
But did not Christ come to oppose and to destroy?
"To this end was the Son of God manifested, that he
might destroy the works of the devil." Yet a careful
consideration of the facts will show that the destructive work of Christ was preparatory to his constructive
work. He came not to destroy the works of the devil
only. These must be destroyed that he might build his
"highway to holiness." He came not simply to condemn
sin, but fo save the sinner. He came not to hurl philippics at hypocrites, but to show the world how to live
sincere ly before God an d man. He came not to rebuke ·
the desert, but to make it "rejoice and blossom as the
rose." He came not to discourage the faint-hearted,
but to "strengthen the weak hands and confirm the
feeble knees;" arid to "say to them that are of a fearful heart, Be strong, fear not." He came not to preach
aga inst blindness, but to give sight. He came not to
take life, but to give life.
But what is the sign ificance of this lesson? Is it to
be consider ed purely theoretical?
Is it to serve only
as another thing to preach . about?
No, but if we are Christians we must present to the ·
world a positive as well as a negative program.
we ·
mu st actually be engaged in "building up" not simply
in "casting down."
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If we preach against retaliation, we must practice
turning the other cheek. If we condemn sin, we must
"overcome evil with good." If we oppose hypocritical
giving, we must give sincerely. If we denounce praying to be seen and heard of men we must pray to be
heard of God. Not to pray is as fatal and inconsistent
as hypocritical praying. Jesus did not stop at condemning hypocracy in prayer. He taught his disciples
how to pray. "When ye pray"; "When thou prayest."
Jesus was not instructing his disciples how to preach
on prayer, but how to pray. The prayerless preacher
denouncing hypocritical praying is a traversty.
The
brilliant theorizer on prayer may himself be a stranger
to the "sweet hour of prayer."
It is not, then, the purpose of Christianity simply to
file objections, to restrain, to forbid. It is easy to condemn the other person and to Christianity be recreant.
For example, :we may not be missionary, but we can
grow eloquent while condemning the other man for
doing missionary work in an unscriptural way. We
may not be worshippers of God but we can become opposers of innovations in the worship. We may not be
able to say with Paul that we have "great sorrow and
unceasing pain" in our hearts for the lost of earth, but
we can become adept in denunciation of those who do
not preach a "full gospel." We may not teach our own
children the Bible, but we can become proficient objectors to the methods that others use in teaching their
children. If it is desired "that every mouth may be
stopped" among some who worship hobbies more than
the living God, stop criticism, opposition. And if one
desires to rob some people of their religion, take away
the spirit of criticism.
Just a word concerning negative preaching only.
Such preaching will turn people against something, but
it will not turn them to the Lord. One cannot convert
sinners to Christ simply by turning them against false
teachers. A Christian is not one who only opposes the
Catholics. To convert sinners to Christ a positive
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message must be preached. "Christ and him crucified" must be proclaimed. Christ said, "I will draw all
men unto me." The gospel invitation is "Come unto
me," not "depart from the other person."
Loyalty to truth does not consist only of hatred for
error. If all men loved truth as some men hate error,
what a change there would be!
Negative preacliing only, makes sectarians and begets a legalistic and sometimes a hypocritical spirit.
Witness the Pharisee of Luke, the eighteenth chapter.
His claim of acceptance with God was based in part
upon the difference between himself and the publican.
The Pharisee was more orthodox perhaps than the publican, but the humility of the publican and his confessed sinfulness won a warmer place in the heart of God
than the self-righteous spirit of the Pharisee.
The church must move forward. Her program must
be constructive.
For never will the world be led to
glorify the Father who is in heaven until the church
chooses as its motto: "I will build."
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